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‘Christ hath a government of his own’, Milton wrote in 1659, ‘it governs
not by outward force ... it deals only with the inward man and his
actions ... [it shows us] the divine excellence of his spiritual kingdom,
able without worldly force to subdue all the powers and kingdoms of this
world’.! And a year later, the Quaker prophet Edward Burrough told the
saints that ‘in the Day of Temptations and Tryals’ they should ‘put on
strength, that you may stand, and never be moved from the hope of Eternal
Life, and feel the renewing of your inward man’.2 These two passages,
written close to the Restoration, capture essential qualities dramatized in
Milton’s last spiritual epic: its striking revision of external forms of politics
and kingship; its emphasis on the mighty power of a spiritual kingdom
within; and its depiction of Jesus as a pious and inward saint, armed with
the power of the Lord and unmoved in the midst of the greatest worldly
temptations.

Yet despite recent attempts to address the political implications of
Paradise Regained, no critical consensus has emerged.? Does this spiritually
inward poem altogether repudiate politics after Milton’s disappointments
in the Restoration? Does it espouse political quietism and withdrawal and
suggest that Milton himself, near the end of his career, assumes a more
pacifist outlook?* Early modern historians have themselves sometimes
noted the political inactivity and quietist resignation of religious radicals
after 1660; and yet there is now increasing evidence which suggests
greater continuities between pre- and post-1660 radical Puritan dissent,
religious beliefs, and writing than we have previously recognized® — a
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rece perspective that may challenge us to revise our sense of the politics
of M!lton’s great poems and the nature of their engagement. Arguments
claiming that Paradise Regained espouses pacifism and passivity, for
;)fample, would distinguish it from the violent apocalypticism charz:cter-
izing some (?f Milton’s carlier revolutionary works; and they would also
dzstmguph it from its companion poem dramatizing the spectacular
destruction of Dagon’s power. How, then, can we consider this interior epic
as an quaged and imaginative response to the worldly trials, temptations
and politics of Restoration England? | |

One. way is to consider the contemporary cultural miliew in which
Parad{se Regained s deeply embedded - the radical religious world of
the mld-sc;venteenth century which helped to shape Milton's poem and
whose beliefs it often imaginatively expresses and represents. In this period
of .uppreceder‘lted social and religious ferment, the realms of politics and
re?llglon were inseparable: spiritual convictions found expression in political
discourse.® By emphasizing this rich religious and sociopolitical matrix -
a culFural context seil not adequately examined in relation to Paradise
Regaqu7 - we can illuminate its intense inwardness, its apocalyptic
subver51.veness in relation to worldly powers and kingdoms, as well as
the political gnd verbal engagement manifested by Jesus En his firm
often contentious fesponses to Saan's smooth thetoric and spectacula;
temptations in the wilderness,

My discussion thus connects Paradise Regained with important aspects
of Quakf:r writings on politics and religion from the 16505 and 1660s
though it draws upon other contemporary texts as well - works b)i
Gerrard Winstanley,? George Wither, and others. But the early Quakers
who rep.re.sented the laegest and most dynamic movement of social politicai
and rel'lglous protest in the period’s radical culeure,’ deserv,e special
emphasis because of Milton's close connection with them in the 1660s
when one of their greatest strongholds was London and its surrounding
countie, Besides his close contact with Thomas Ellwood, his Quaker
friend and reader who allegedly prompted Milton to write the poem, 9
the poet gdmired Isaac Penington the younger, one of the more intellecn;al
and sqphlsticated early Quaker writers, and a passionate defender of that
republican ideal, the Good Old Cause: when he wasn't incarcerated in
Aylesbury prison during the 1660s, Penington, the most prominent Quaker
of .Buckinghamshire, lived close to Chalfont St. Giles where Eltwood found
Mn]t‘on a temporary home in 1665."1 My essay nevertheless draws upon
3 wudt; tange of Quaker prophetic writers and texts in order o situate
Paradise Regained more richly in the cultural milieu of its historical
moment. The emphasis in early Quaker writings on the interiorization
of power and kingship, on exhortation and the denunciation of temporal
guthontles, on unadorned prophetic speech, on unusual perseverance
in the midst of spiritual trials, temptations, and warfare ~ these and
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other issues can iluminate the political and religious radicalism of
poer whose inward-oriented Jesus, led into the wilderness by the Spirit,
cemains unmoved, demonstrating ‘frm obedience’ (14) after every kind
of temptation the guileful Satan devises or assault he attempts, as be
applies “All his vast force’ {153, Yet my aim is not to claim that the
political and religious meanings and language of this Puritan epic can
be illuminated exclusively in terms of a single sectarian movement of
et of belicfs, Paradise Regained imaginatively reproduces some of the
most compelling radical culrual beliefs and themes of Milton’s age, as
Milton creates his own variations upon them, often investing them with

his distinctive aesthetic concerns,

Tried Through All Temptation

The religious politis of trial and temptation were particularly urgent
when Milton published his spiritual epic in 1671. Among radical religious
groups, the Quakers endated paticularly severe trials and adversities in
the Interregnum and Restoration as. thei faith was constanty being
tested by worldly powers and authorities:" their “firm obedience’, both
as a group and as individual saints, was, in the words of Paradise
Regained, ‘fully tried / Through all temptation’ (14-5); like Milton’s
Jesus, God would ‘exercist [thern] in the wildemess' (1.156) of the world
with all its dangers, as well as its enchantments. The sense of enduring
arious exercises, trials, and troubles” as strenuous preparation for 2
godly vocation is pervasive in Fox's famous Journal, and it is central
to the wriings and life of Isaac Penington (1616-1679), who converted
to Quakerism in 1658 and then spent six periods in prison between
1661 and 1671, The Lord’, wrote Ellwood in his testimony concerning
Penington, ‘had led him through many 2 strait and difficulty, through
many terptations, tryals and exercises (by which he had tryed and proved
him)’, and Penington himsel observed in 1661 that the saint should
indecd expect ‘Straits, Wants, Tryals, Temptations, inward Weaknesses,
buffetings from the Enemy ... which God seeth necessary to Exercise
the Spirits of his with, that he might fit them for himself 4 Known for
his learning, sharp wit and recired spirit = as well as his denunciation
of the Cavaliers for their abuses of Friends ~ Penington himself showed
during the Restoration era a ‘constant perseverance’ (1.148) and ‘saintly
patience’ (3.93), phrases applied in Paradise Regained to Job who, a3
2 model, Milton’s Jesus surpasses.!? Indeed, the quiet heroism of trial,
patience, and suffering $0 central to Paradise Regatned and its inwardly-
focused Jesus, who conguers ‘Satanic strength by ‘humiliation and strong
sufferance’ (1.160-1), takes on a more specific teligious resonance and
emotional force when we consider Milton's spiritual epic in relation
to the politics of Quakerism ~ that religious and political movement
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profoundly defined ' ing |

e beyonyd p ned by a sensc of trial and suffering in the 1650s, 1660s,

dthUS ]Iesus’s description of his own series of trials, adversities and

hadgers, ater repeated by Satan himself (4.386-8, 478-9), would have

" a more. urgent resonance in the poem’s Restoration context, when
persecution of the Quakers and other religious dissenters had become

increasingly acute - especi - _
1670,_1:137)/ cute - especially during the early and mid-1660s and in

WhaF if he hath decreed that I shall firs
Be tried in humble state, and things adverse
By tribulations, injuries, insults, ,

_ Contempts, and scorns, and snares, and violence
Suffermg, abstaining, quietly expecting ’
Without distrust or doubt, that he may know
What I can suffer, how obey? (3.188-94)

251;61?0%::%% gell had cacllled the Quakers ‘a suffering people, under
ange’, and Fox himself stressed the e

_ great sufferin
ilvl:ill gersgcult{ions enFiured by the Quakers during the Interregnum, a%
. 5t j estoration, '8 Indeed, o other radical Puritan group in the
o Os a 51'6605 wpuld' 1llusFrate more poignantly than the Quakers
! n'sem mcred.hlstoncal vision at the end of Paradise Lost that ‘heavy
fr Uts}::,ci(lilgr; ;}l\all arise | On all who'n te worship persevere / Of spirit and
| : 53). But in Pa(adise Regained the poet’s emphasis is less on
e ety 0 the persecution Milton registered at the end of his firs
e epic and mofe on the inner faith and quiet expectation exemplified
_yan ; pa}:nent messianic hero who endures constant tials and temptations
’ 608)w W(L ‘;I)ers?veres, overcomes, and ultimately regains ‘lost Paradise’
ad.vcrsa,r Tlhe v1ggrously engaging with his great spiritual and political
" Quaile r l:s; salgés whg have ‘come through great Tribulations’, wrote

ader Edward Burrough, ‘are refined and purified’ ,

. \ purified’ by that
?;gﬁoxzrir;cgzs;;9f fﬁr the e;rly dQuzllcers inward strength, obediencye and
. ¢d fully tested and proven by trials and tribulations i
hostile wilderness of this wo et ot o

; rld. In the wilderness of Paradise Regai
world ¢ Regained, th
!E;N?;Sr;?(z]h;l&?n Mesm;h himself undergoes ‘just trial’ (3‘]96% and thuz
166) more ¢ ' 15 1l
i e than anything else proves his right to become the
Paradise Regained, moreover itten |
aradt ) , Was written in an age when Quak
::5::1;;163 tl;eT;Sl)ves l;legan to assert the need to record theseQ:):‘trzr
eeds / Above heroic’ (1.14-15) pecformed by those pati -
obedient saints with ‘pi ' e it
' pious hearts' (463) who were und |
of siege and tried ‘Through e
gh many a hard assay even to the death’ (26
) . . N 4 )
Ellwood's testimony concening Penington portrayed a steadfast sain(t whi)
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esteemed ‘the reproach of Christ greater riches then the Treasures of Egypt’
and who, in the process of being led through his many temptations and
exccises, had ‘turned his back wpon .. all ‘the Preferments and Honours
of the world’.20 Such trials and deliverances of saints in the wilderness
of the world, furthermore, could be interpreted as 2 manifestation of
God's providential work in history. So in his memorial of 1662 to the
Quaker prophet James Parnell, Stephen Crisp observed that if ever any
age had cause’ in keeping in ‘Remembrance the words and sayings, great
delverances and spiritual battls, and mighty and noble acts of God', it
was surely this one.?! Here was the kind of heroic material that was
worthy of remembeance: great spirtual deeds of obedience done in an
age characterized by suffering, tral, and perseverance in which Quakers
themselves, s God's inward people, played a central role and through
whom God performed remarkable acts Inits own quiet way, too, Paradise
Regained announces itself as a new kind of radical Puritan epic, one suited
for an unprecedented age of spiritual imwardess, trials, and exercises: IS
prophetic poet will el of spiritual struggles, temptations, and perseverance
_ how the austete Son of God, armed with the spirit of meekness,
otmed alone in his victorious field / Against the spiritual foe’ {1.9-10)

perf
‘mighty work' (136) anrecorded left theough many an age’ (16).

Regal Temptations

Milton's Puritan epic records for his own age the deeds of an austere
and inward Jesus tried by a full range of temptations — sensual, active,
and contemplative ~ indicating that he could have been exercised 10
more in the wilderness of this world. As lsaac Penington himself noted,
1 the Wilderness' the saint who endures ‘many straits’ can expect to
be tried ot only by physical adversities and ‘open foree’, but ‘aso with
enchantments’ and more beguling Kinds of temptations. 2 In Paradise
Regained, the luxurious and sensual temptations themselves display Satan's
skill‘in regal arts,/ And regal mysteries’ (3.248-9) and thus deserve some
atrention before we consider other aspects of the spiritual epic and its
politics in relation to radical religious culture. In Book 2 Milton’s Jesus
refuses the very temptation — much mote enchanting this time around - t0
which Adam and Eve succumbed in Paradise: ‘Alas how simple, to these
cates compared, / Was that crude apple that diverted Eve!" (2.348-9), the
poct proclaims as he describes the lavish banquet Satan offers the Son of
God. Milton's brillant addition to the Gospel accounts is presented in @
particularly alluring manner, conveyed through the texture of his poetic

description:

Qur Saviour lifting up his eyes, beheld
In ample space under the broadest shade
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A table richly spread, in regal mod,

With dishes piled, and meats of noblest sort
And savour, beasts of chase, or fowl of game
In pastry built, or from the spit, or boiled )
Grisamber-steamed , ., (2.338-44) |

Begdes suggesting that the world itself is a great feast for the eyes
thxs. spegtacul‘ztr ’temptation conveys - and 1s reinforced by the seriesy 0%
Z(r)lr(;]ltll?cnons 0; - asense qf the power of the ilusion Satan has staged
o t-e ran%e of sensual chmceg e has made available, Indeed, the poem’s
a }t);; lpotl;tﬁ) nth;hlzsﬁg}:y ]jlnd pious Jesus requing this Satanic banquet -
e L i hlghts his long period of fasting ‘in the wild
b Spirim.al o might mﬂ hfwe evoked : histqrically more specific
e Carlnty mk 1tonsage'of radical religion: because Christ
- Others,) " dyC mony Quad§r§ and their leaders (including Nayler, Fox,
i twem; e ms(t)rrz;t; ivine approval, had fasted seven, twelve, and
Milon, moreover,gives this Satanic banqueting scene political implications:
spread out attractively ‘in regal mode’, the banguet resembles the feasé
of an extravagant Cavalicr or French court - it alluring dishes are all
symbolic of wealth and privilege - and thus it anicipates the poem’s
sub;cquent temptations of riches, regal power, and Roman luxEr In
:‘\pnl 1660 Milton, who dated even that late to speak out publicly a Znsr
SUmpOUS court with thelr ‘vast expence and luxurie’ wasy algread
b§gﬁnn¥ng to notice Ehe ‘enticements and preferments’ offere;i by the couryt
gu(:hoxéi)s XIIV Whl.Ch daily draw away and pervert the Protestant Nobilitie’
- }lr; y enticements '1nc|uded ‘the eating and drinking of excessive
Pm;:s (R eadyz anff Easie Way, CP 7:425—6) or what Jesus dismisses in
s se egc;mgd, n Eesponse to the temptation of Satan’s great banquet,
s r}:t r‘:gou.s he.hcaaes (2.3.90). Evlen the suggestion of Belial, that Cavalier
piit Who is imself associated with ‘courts and regal chambers’ (2.183)
?ndhwhq believes tlzat Jesus should be enticed with ‘amorous arts: and
r?;:?:;:i J\c{)lrlguetsh (158)]; s not lost on Satan who earlier seemed to
e o o .h ¢ enchanting fomance temptation offers ladies of
e peri es,f that sgemed/ Ealrer than feigned of old" (357-8). But
o ;pgs:rticz ( ﬁmd:sef Regained, more than for his austere Quaker
gl eo ;)[rt: e;r;g zslopl)an; cultire witho}txt ornamentation in
‘ \ \ n), such an enchanting and sensual
tempta}tmn) would have had a distinctly aesthetic appeal Itgevokcs after
:?t,r :\il;l(t)cl)]n —s;\;ne:f;lfé ﬁ:)ilt:c xldeals'which had once included his i;nense
romance and its world of encLSanL:mer:(t).us seapn- o e o
Saf:rtla:h s Rome likewise COMVEYs a ense of decadent, luxurious power as
ows Jesus, from the ‘specular mount’ (4.236), the most glorious of
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‘all The kingdoms of the world’ (4.88-9). With its ‘sumptuous gluttonies,
and gorgeous feasts’ (4.113-21), the Rome temptation resembles n culinary
details the carlier Satanic banquer with all s tegal temptations, as the
poor and hungry Jesus reminds his tempter that he stil feels ‘thirst/ And
hunger'. The sumptuous architecture of ‘great and glorious Rome’ (4337,
44-40), created by the ‘skill of noblest architects' and “famed artificers
and recalling the barogue city of Milton's Italian journey, contributes to
the sense of visual magnificence, while evoking 4 temporal power wh,
in the words of Milton’s Readic and Fasie Way, ‘can display with such
vanitie and ostentation his regal splendor s0 supereminently’ {CP 7:429).
Resermblances between that late tract, with its criigue of regal display,
and Paradise Regained, with its emphasis on the alluring and ‘majestic
show / Of luxary’ (4.110-11], suggest that Satan’s imperial Rome is meant
to represent the extravagance of regal power in Restoration culture, Roman
and Stuart ostentation thus hardly seem remote from each other, Milton’s
Puritan epic suggests. And when we consider that during the 1660s Milton
had been exposed to the plin culure and aesthetic of Quakerism (which
extended a5 well to architecture),2 the austere Jesus's firm dismissal of
Satan’s lavish display becomes even more pointed.

Yet, unlike some Quakers in post-revolutionary England - who, though
not supporters of hereditary monarchy, were willing to accept regal
dominion if it respected religious freedom?* - Jesus makes no such
conclliatory gesture when offered the kingdoms of the world, During
the temptation to a luxurious Rome, he altogether dismisses Satan's
‘politic maxims’ (3.400), without giving a morc accommodating political
response, lke this one made by one of Milton's more moderate Quaker
contemporaries in the Restoration: ‘though after outward power, authorty,
rule, government or dominion we seck not, nor do desire i, yet we despise it
not, but do own it in s place’ 2 As Satan represents the decadent Tiberius
a5 0ld and engaging in ‘horrid lusts (4.94), he attempts to persuade Jesus
that ‘with regal virtues’ (98) he can ascend the worldly Roman throne with
ease, thereby freeing his servle peaple But Jesus’s utte tejection of Satan’s
offer of Rome in the age of Tiberius actually places Paradise Regained in
2 radical antimonarchical tradition even less compromising with segard to
temporal monarchy than Milton’s contemporary Quakers could sometimes
be. Thus one highly provocative radical text of the Restoration period,
Mene Tekel; or the Downfal of Tyranny (1663), written in the tradition
of political resistance associated with John Knox, Christopher Goodman,
and the revolutionary Milton himelf singled out Tiberius as one of
those cunning rulers who rose to power and then oppressed his people
and ‘committed all manner of outrages’; and it author proclaimed that
though such antichristian rulers spend their time ‘in wantonness, luxury,
prodigality and tyranny’, and though ‘they endure long, they will not endure
alwayes’ 27 Jesus’s ultimate target however, is not primarily the monstrous
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leeriusl, but the ‘devil who first made him such (4.129), as well as other
ostentatious earthly monarchies, Conceding nothing to Sa’tan’s regal offers
the Son‘of God wil strike at the very oigins of temporal power in order t<;
Hproot it Sen in reation to te ongoing radical culture in the Restoration
the disdainful responses of Milton’s Jesus towards Saran's temptations o%

rega] power and luxury give this spiritual epic a sharp polemical edge often
missed by its commentators

The Obscurity of Jesus

p queed, among the more provocative sociopolitcal aspects of Milton'’s
uritan epic s the way it keeps representing the furure King of Kings as
obscure? private, and poor - particularly in the context of Satan’s regal
temptations and in the context of seventeenth-century radical religious
cult.u.re vyhere such a representation could have unsettling social and
polltllcal’ mplications. Being ‘unknown’, as Satan observes, as well as ‘low
of birth (;.413? and ‘Bred up in poverty (415), the hungry and solitary
Jesus, deplcted in the process of discovering his ministry, hardly qualifies
a5 an aristocratic epic hero, let alone a traditional monarch surrounded
by regal splendor, power, and riches, all signs of what Milton on the
eve pf the Restoration had called ‘regal prodigalitie’ (CP 7:460). The
fetlrxng carpgnter’s son, after all, has experienced nothing of the world's
gloty, / Emplrcs, and monarchs, and their radiant courts’ (3.236-7) and he
seems unlikely 10 tise to the highest position of political power, The poem
thus presents Milton’s ‘Unmarked (1.25 ) and inward Messiah as a striking
conrast to figures of aristocratic wealth and epic status. Moreover, in
;t‘engs of h1§ hurnble background, he s further linked to his humble disci;)les
ndrew, Slmoq Peter, and others - the gathering we see at the beginning of
Book 2 of ‘Plain fishermen .../ Close in a cottage low together’ (2.27-8)
Thesg pgsto;al figures contribute to the poem’s georgic themes 5 whilé
hnghhlght,mg ts sense of poliical and historical urgency; bewilder;d by the
Messiah's reirement into the desert, they anxiously pray for deliverance
from oppressive earthly monarchies: ‘Behold the kings of the earth how
they op,press I Thy chosen, to what highth their power unjust / They have
exalted’ (1.44-6). The poem’s emphasis on the Messiah’s own poor and
obscure status - and on his being tried in humble state’ (3.189) - in
effect gontrll?utes to Milton’s redefinition of Jesus’s political n'1inistr s
3 ma,mfesmnqn of mighty weakness able to unsetde ‘the kings ofythe
earth’. And this depiction of mighty weakness would have had considerable
cultural and sytpbolic resonance in an age when radical religious prophets
leaders, and writers were especially conscious of their vocational hisIt)orie;
and status. They often gave their own humble backgrounds and vocations
2 well as the lowly background of King Jesus, a highly politcized meanin ’
which challenged usual assumptions about social hierarchy, nobility, ang
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government, Thus they represcnted themselves and their followers as ‘poor,
despised, and rejected, in the words of Edward Burrough, ‘yet Dreadful
and Mighty, because the Majesty and Presence of the Lord God is with us,
who hath called us, and chosen us'2 In this age, even those from modest
or poor backgrounds and livelihoods had been called to perform godly
deeds “Above heroic’, though these prophets and leaders themselves might
paradoxically be from below in terms of social rank and appearance.

And so when Satan tempts the poor, unknown Jesus with riches as the
means to obtain political influence and kingly power - ‘Get riches first,
get wealth, and tmeasure heap’ (2427) - Jesus responds by highlighting
the spectacular careers of those leaders risen up from ‘lowest poverty’ and
humble stations to achieve “highest deeds’ and charismatic roles:

Gideon and Jephtha, and the shepherd fad,
Whose offspring on the throne of [udah sat

So many ages, and shall yet regain
That sear, and reign tn Istael without end, (2438-42)

Gideon of course was engaged in threshing wheat when called by the
Lord, while Jephthah, who becomes leader of the people of Gilead in
Judges 11, was the son of a harlot and an outcast, Jesus augments
this provocative response by adding Roman republican heroes who had
led a poor, simple lfe but ‘Who could do mighty things, and could
contern { Riches though offered from the hand of kings’ (2448-9). His
challenging speech subverts the traditional epic assumption of the heroic
politcal leader as aristocratic, mot {0 mention the idea that kingship and
its power are necessarlly associated with honour, riches, and anstocracy:
even the obscure Messiah ‘in this poverty’ might ‘25 soon Accomplish’ the
came kinds of extraordinary deeds and leadership - ‘oethaps and more’
(2451-2).

As the Quaker prophet George Fox the younger had dared to warn
Charles 11 at the Restoration, ‘many fimes [God's) instraments, When
they begin his ... work, appear very contemptible’, especially in terms
of outward appearance and vocation, though ‘the Lord God appearels]
mightily in those his instruments’ ¥ In response to Satan’s offer of iches a5
the means to power, Jesus's challenging speech thus gains an even sharper
edge when situated in the social context of radical religious culture with
its highly inward and unconventional conceptions of authority, calling,
and prophecy. Winstanley the Digger, for example, had stressed that
‘Fishermen, Shepherds, Husbandmen, and the Carpenters son ... spake
and writ as the Spirit gave them utterance, from an inward testimony’
and that Christ s now rising in Husbandmen, Shepherds, Fishermen’,
while Isaac Penington noted that God reproved the kings and princes of
Isracl ‘Not by the eminent Priests and Prophets, whom they expected to
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be taught by, but by Herdsmen, by Plowmen, by Prophets they despised”!
MoFeovcr, the Quaker Richard Hubberthorne, in an autobiographical
testimony of his ministry a5 one of the active prophets and leaders of
God’s people in the 16305, cited the examples of Elisha, who ‘was a
ploughman ... when the Word of the Lord came to him’ and Amos who
‘was 2 herdsman: ‘and [ do witess the same Call’, added Hubberthorne

who was @ Husbandman ... till the Word of the Lord came and called mé
frgm it, and turned my mind within’ 32 In the radical religious culure of
Milton's age, then, the idea of the prophetic leader as a pastoral or georgic
figure - hunble in appearance and vocation but mighty in the power of
the Lord -'could possess significant polinical and soci symbolism. Of
all the charismatic Quaker leaders, James Nayler particularly impressed
the young Thomas Ellwood (who was himself a gentleman) because he
had ‘the appearance of a husbandman or a shepherd’.% Such prophetic
!eaders, like the obscure and inward hero of Milton’s spiritual epic, might
md@d seem ‘Little suspicious to any king' (2.82). Yet they repres;nted 2
spiritually unconventional and socially subversive religious culture, both in
thell‘nterregnum and Restoration, that was dramatically challenéing and
revising - as does Paradise Regained itself - the received notions, symbols

and language of secular power, hegemony, rule, and kingship.“’ |

The Politics of Interiority

| The unusual emphasis on interiority in Paradise Regained - even when
I comes to issues of political authority, rule, and kingship - especially
reinforces the poem’s deep connections with contemporary radical religious
culfgre. Its Jesus is private, introspective, and solitary, as he relies on the
Spitit to guide and lead him in the wilderness of the world. Indeed, in
Fhe manner of religious radicals like the Quakers, who associated )the
mwa;d Spirit with direct ‘leadings’ and individual guidance, ‘this glorious
erf:mlte’ (1.8) isled by the ‘spirit’ as he walks ‘alone’ (1.189) into the hostile
w1.1d.erness where he muses inwardly on the meaning of his prophetic
fnmlstry s Messiah: there he finds himself absorbed in ‘holy meditations’
thc? spirit leading / And his deep thoughts, the better to converse/ With’
solitude’, unel e is ‘far from track of men, / Thought following thought
and step by step led on’ (1.195, 189-92). The Jesus of Milton's poem wh<;
}mdergoes this private ritual - and who descends into himself and is led
by some strong motion’ (1.290) into the desert - manifests the concern
with spiritual inwardness and vocation characteristic of radical religious
cu'lture of.the 16505 and 16605, including the later Milton’s own cor%cern
with ‘thg inward perswasive motions of (God's] spirit’ (CP 7:261) as th

truest gundg. Eyen the earnest and inward qualities of Milton’s Qoun ]esuse
rehearsed in his first holy meditation, evoke striking connections herge: thus,

I
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25 a child, the Quaker prophet Francis Howgll describes how he set his
heart o know ‘God which the world professed and which [he] had read
of in the Scripture ... and [he] attended to much reading and meditation’
o that he was ‘sober, and serious alone’, taking no delight in childish
sports and pastimes.3 And Fox himself as a child, ‘being more religious,
imward, ... and observing beyond his years, tefused ‘chidish and vain
spottsand manifested a ‘singulat temper'3” In a similar manner we find
the precocious Jesus of Paradise Regained meditating on his messiafic
office, while recalling that in his early years he took no pleasure in ‘childish
o instead i ‘mind was set/ Serious to learn and know’ the ‘Law

play’, f
of God’ as he prepared himself ‘to promote all truth, / All righteous things’

(1.201-7).

The unknown Jesus's mighty deeds are themselves ‘I secret done’
(1.15) - done in solitude, in retirement, in private.3® By choosing to
dramatize deeds ‘Above heroic’ done in secret by 2 deeply introspective
Jesus, Milton not only drastically revises the epic heroic ethos: he also
signals his poem’s relation to radical religious culture in the Interregoum
nd Restoration, The early Quakers themselves, write Denington, guided
by the Holy Spirit particularly ‘rurned [their] minds inwardly towards our
Lord and Saviour, to mind his inward appearance, his inward shinings, his
inward quicknings’, and Penington himself was noted for being ‘frequent
in retirements, and very inward with the Lord’ But being ‘retiring in
spirit to the Lord’, as Fllwood himself often was,0 might seem to make
the godly individual either inclfective or disengaged politically in urging
the reclusive Jesus to establish his kingdom on earth through heroic and
revolutionary actions, Satan reproaches the Son for ‘thus retiring’ (3.164)
inwardly. Satan, however, misconstrues the highly unconventional natue
of the prophetic office and power of that ‘inward oracle’ dwelling in
‘pious hearts” (1.463). As this radical Puritan poem reveals, deep spiritual
imwardness and vigorous engagement with temporal powers can indeed
coexist: even the saintly Penington, who grew intensely inward duting
he wials of the Restoration period, nevertheless remained, like Milton’s
firm Jesus, ‘unwearied in promoting [the Truth], bold and undaunted in
the defence of it’

During his first soltloquy we se¢ the imward-oriented Son of God,
without full knowledge of his ministry, meditating on the naure and
means of achieving his ‘mighty work', which involves his political role -
“To rescue Israel from the Roman yoke / Thence to subdue and quell o'er
Al the earth / Brute violence and proud tyrannic pOwer, I Till truth were
freed, and equity restored (1.217-10). But rather than choosing fevolution
by arms to effect politica libation, the young fesus decided it was ‘more
heavely’ to use ‘winning words to conquer willing hearts, / And make
persuasion do the work of fear’ {1.221-3). In this sense Jesus, who fights
his own ‘great duel” {L.174) in the poem, differs not only from the usual
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(eé)ics v;a6rr'i0r‘ who asgires f achieve ‘victorious deeds’ and “heroic acts’
espec—ianj, gve]l: the xmn;ledlate cultural context of Paradise Regained -
y Quakerism - he also differs a5 a revoluti
militant radicals like the zealous Fifth M s il o
milant radc onarchists with their chiliastic
Ldfe(l)(lpgy. during the 16505 and 1660s they taught that the Second Coming
o 1£1hg Jeslus wop!d be' preapltated by a violent remodelling of society
o be ;amtsd sgzmi aivil and military power.#2 Temporal kings would
e bound in chains and dashed to pi '
| | ins and. pieces. And yet their armed
}Zfluzrectlor; - \(enners vising in London during ]anua};v 1661 —H}[:Zd
indc; d,i ;(;Sl}f ;mg in ]talhe WIilesPread arrest of Quakers and other sectaric
omas Ellwood himself. Indeed, from Ellwood” e,
the Fifth Monarchists ‘ittle und frogimircnaniy
| erstood . .. the nature of His kingd
:l;;)]ugh HekHlmself had declared it was not of this world’ Wh?lcot?e’
RestyOan e:j wete by no means consistent pacifists, even during the
and pi)a \;;)rn,o f tt}}:eykgftedn procflaimed, stressing the spiritual inwardness
| ¢ kingdom of Jesus, that Christ’s w '
against the world are spiritual wea ' -
| pons: his ‘Weapons are not carmal
gz;z;re jil‘]eydmlg’hfsy throqgh God to ... overturning the foundation 0%
) s lgghom. The introspective Jesus of Milton's poem likewise
y aovczrz that there are other kinds of mighty weapons besides those
o frmfc(:) r f;:,;]; - the 'SILMPL q}t:elling power of the prophetic Word
I, ce - with which to maintain ‘great warfare’
against the Prince of thi s emon ki o
M is world and overturn his temporal kingdoms
M:;:Ognlv(lﬂiglcsaﬁrief (eipfiic suc}}x1 a notably spiritual and interior dimension
| y redefines the very nature of politics and kingshi ’
. | ship. But
L]::]s Sigem joes notlsunply yepudlate worldly kingship: it aﬁo Enakes
inwga dlp and power inward, just as it later makes learning and wisdom
" hlre 11?33?6(4]:?]22-30), redefining them in tetms of a spiritual kingdom
of the mind* The passage in Paradise Regained that g
interiority to politics is immediatel s i e,
ror . y preceded by lines in which
i\:rv;]]g just den‘lonstrated his spiritual might by rejecting riches rejecjtzstllllsé
o y c(rio“lln Goldep in ’show’, noting that it ‘Brings danger,s troubles
descr,i ;tlilons ;;:};(lgss r}:]lghts (}21.459-60); his condemnation recall’s Milton’;
ingship, with its Macbeth-like anxieti '
T o i, i ke anxieties and burdens, in
nd Easie Way though looking big, ye (it is
i;a::cs; fulll ofl ]'ealoulsms, startld at every ombrage’y(CI[’ 74)57) | Jf;lslils?sf
m is ultimately with an entirely different ki ingshi
' ind of kingship -
g\ewarg rule whose power and discipline over ‘the inner n;gan’lpis naori
[ng::d c?:t;):r e:{‘ly wgrld]ly force' (2477, 479) or external authority
, an simply repudiating politics, his lines r ih
[y . ' C
the political language of radical religious discourse, includii(;n;;?ltvg::’l;

own late pre-Restoratio i ~
) n polemics, where interiori .
tealigned: ’ interiority and politics are
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Yet he who reigns within himself, and rules
Passions, desires, and fears, 1s more 2 king;
Which every wise and virtuous man attains:
And who attains not, ill aspires to rule
Cities of men, or headstrong multitudes,

Subject himself to anarchy within,

Or lawless passions in him which he servs.
But to guide nations in the way of truth

By saving doctrne, and from ertor lead

To know, and, knowing worship God aright,
Is yet more kingly ... (2.466-76)

This forceful rejoinder to Satan s remarkably close in vision to the
imward politics and teaching of Milton'’s Treatise of Ciuil Power (1639),
which | quoted from at the opening of this essay: ‘Christ hath a government
of s own .. . it governs not by outward force ... it deals only with the
+ ward man and his actions’. The vision of that late tract - with its unusual
emphasis on ‘the spirit ... of God within s’ on ‘the inward man’ and
the private conscience, and on God's ‘inward power’ and kingdom (CP
7,044, 257, 261) - is inself close to the radical Quaker notion that the
kingdom of Jesus would come ‘not by an outward visible shining body,
quelling and over-awing the enemies of his Kingdom, but by his inward
and invisble Power in the hearts of his people’ for, as Penington himself
stressed, ‘that which we sought withou, was (0 be found within .., there
was the Kingdom’¢7 The Spirit Jesus refers to in Paradise Regained - that
Soward oracle’ sent to ‘teach [God's] final will (1.461-3) - is mankind's
‘eacher and ruler ... within him’, to quote Winstanley, another radical
religious writer who perceived acutely how those who pursue the deceptive
‘Kingdome without’, with its “outward objects’, are subject t0 ‘inward
rouble’ and ‘slavish feare within’ since ‘they know not how to governe
themselves’ 8 Secular kingship, along with ts riches, is thus ‘oftest better
missed (2.486), Jesus concludes. His polemical response redefines kingship
in a way that severs its poltics altogether from tempora authorities and
outward forras: the authority and raler he promotes since he relies wholly
on the direct operations of the Spirit within, is completely internalized and
yet paradoxically ‘more kingly"

Jesus possessts What Milton’s friend Sir Henry Vane defined during
the Restoration, in 4 millennial work prophesying ‘the total ... Ruin

{ the MONARCHIES of this World' as ‘A Kingdom inward ~ that

0
‘commanding, ruling Principle of Life in the true Saint’ which prepares the

<aints to retreat ‘nto the Wilderness” and continue in such a solitary ...
desolate condition, till God calls them out of it.#9 Indeed, both in his
cerement into the wildemess and in his polemical engagements with
Satan, the solitary Jesus of Paradise Regained exemplifies this radical
religious sentiment as it continued to exist after the restoration of the
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Stuar7t monarchy and state church: ‘where the Word of God rules in the
hcart? observed George Fox in reference to Luke 4 and the temptations of
Jesus in the desert, ‘the Devil hath no power' 3 In Paradise Rega};ned Jesus
deEonstrates thelpowgr and conviction of that inner spiritual king(,iom -
?e n:ng:lom enfablmg him to endure the trials of a hostile world and the
m[‘f ons of a subtle foe as he waits patiently to fulfill his eschatological
] Inlhls pql.emlcal speech concluding Book 2, then, Jesus thoroughly revises
ngly pOlllthS and its language based upon an internal sense of authorit
un'c(;).nstr‘alngd by. external power, rituals, and kingship. He still speaks oyf
f}?ils :Eir hations in th_e. way gf tru,th I By saving doctring’, suggesting that
e th: v:::)t:lana ilspmtua‘l klngshlp‘ dots not result in his complete retreat
ram ol ;.t ere the inward-oriented saint remains a prophetic figure
" }%uman a.el Lon§ in the way of truth’ by challenging temporal kingship
i Sustainut l:)rmes, as well as the pglitical language and symbolism
iy ROS tl.em. Just how provocative his response might sound in
n Sy; t1st asdccndancy, wheq Idm;nters were regularly harassed
aconfmma};ion le &n church authorities, is suggested by the opposition
i z:i \ argaret F.el.l set up between the external authority of
8 s tr}ll the inner splfltual authority of the King of Kings: on trial
Cgigintte ¢ isue of taklng Ehe Qgth of Allegiance, the Quaker Fell
e e gfre]:t controversie existing ‘betwixt Christ Jesus and King
o nif she owned alleg?ance t0 the King of England, she asserted,
n nstfj;zgs is E(mg of my .Consc1ence’.5l In his own quiet way, the inward
, :Z :d 1ltogspoem is himself engaged polemically in turning the wotld
k?ngly g(o)‘\lverrln nfe::asf;ﬁ”y Iv;econc;i‘vinlg Gthe very terms and authority of

! . ‘This | onarchical Government of Christ’, asserted
ml;mtﬁzbvigo?z fS:;i(;r(; shallfccorl:fgund. . .all Worldly Government';5t

thevi he pover rist’s innet spititual kinedom begi

have something of this unsettling effect duri ot ot
between Jesus and Satan in Paragise Regainr:;:g sttl:it(lier(;l [E; ttl}clecggrirz?tégg’rsl

forceful rejoinder at the end of
B ( :
confounded what 1o say’ (3.1-2) ook 2, Satan ‘stood/ A while as mute

Waiting upon God: Jesus as Puritan Saint and Prophet

Paradise Regained, moreover, dramatizes that the Kingdom of God
use the word‘s of James Nayler, ‘cannot be moved bst 0 EI o
l;;enpicy(l)u ]agzgstkall assaults of the enemy’ 53 Radica’l rcligi.oluAs ljisiosrsteo

ularly Quaker writing, often envis ‘ ing saint
enduring great opposition and trials angn;itt}::rr::i‘x?rfd-lo?kmg hy
mcrhx,lman fashion, firm and unmoved - in the mag;]e: r?r?dscr:e(]in ?
¥ ; :311;3 &w5n7(t)1nﬂxnchxng ]e§us. Throughout Satan's many kinds of ‘fre;)h
370}, Jesus remains unmoved: he s ‘not moved” (2.407) by the
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Lavish banquet temptation; he cemains ‘unmoved’ (3.386, 4.109) by the
ostentatious display of Parthian military might and the ‘majestic show
(4.10) of Roman imperial power and luxury; and, though all alone and
hungry in a “wild solitude’ (2.304), he is Unshaken’ (4421) by Satan’s
powerful storm and sits “unappalled’ (425), even as Satan has raised hellish
furies and ghosts to terrorize and tempt him. The brow of Jesus, moreover,
emains ‘unaltered” {1,493 when Satan desires access to him so that he can
hear the Son of God's aestherically appealing ‘ways of ruth’ (1.478). Satan
attempts to move the austere Jesus at that moment by praising the poetic
qualites of his ‘winning words' -~ qualities central to Milton's o aesthetic
sensibility as a prophetic writer: though the ways of ruth may be hard, they
are “Smooth on the tongue discoursed, pleasing to the ear, And tunable
as sylvan pipe or son > (1.479-80). As Satan fecognizes, Jesus combings
religious prophecy with aesthetic expression. Yet even this shrewd appeal
on Satan's pat fails to move the Son of God.

One of the similes at the opening of Book 4, where Satan is compared t0
the froth of waves dashing against a rock, underscores the poe's depiction
o the unmoved Son of God whose mighty Christian weakness triumphs

over the power of Satanic strength:

Or [as] surging waves against 2 solid rock,
Though all to shivers dashed, the assault rencw,
Vain battery, and in froth or bubbles end;

$o Satan, whom repulse upon repulse

Met ever ... (4.18-22)

sical analogues in Homer and Virgil to illuminate
these lines; but equally pertinent, especially given Milton's contemporary
aulural context, is the biblical image of the ssolid rock’ representing the
firm foundation of the Christian faith which cannot be moved by storms
or tempests (2s in, for instance, Matt, 7:24-5). This biblical image had
eligious radicals in the rurbulent decades of
the mid-seventeenth century: in The New Law of Righteousness (1649)
Winstanley envisioned Christ 2 “the one power of Righteousnesse’ which
‘chal not be shaken nor moved, but stand fim forever'; while ‘the kingdom
of the flesh and devil ... must be shaken to pieces and fall, he kingdom
of heaven or of God .. . is that Rock that cannot be moved"5¢ And Fox,
who suffered repeated assaults from both spiritual and physical foes,
ceerred to ‘the living unmovable word of the Lord God’ and envisioned
Christ as the rock which ‘will stand when the World is gone, over all the
storms and tempests, they cannot move the Rock’S5 In Paradise Regained
Milton appropriates the biblica symbol of the impregnable fock - giving

it an interpretation more consanant with contemporary radical religious

s he represcnts ‘lcael’s true King (3.441) withstanding every

Commentators note clas

partiular tesonance for 1

culture - a
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God requires them to waite'®! Likewise, echoing the Psalms feg: 37:7,
40:1), Joshua Sprigge observed in the Army Debates at Whitehall (1648)
that £ we could have but patience t0 wait upon [God), we should see
he would bring us out of this labyrinth wherein we are'! And in the
Restoration, the poet-prophet George Wither offered his own version of
such saindly advice: ‘Let not then the length or sharpness of any Persecution
discourage from a Constant waiting upon GOD, whose Grace will be
2 suffcient Assistance in all Probations’ This Puritan-style state of
Constant waiting’ is the experience of Milton’s Jesus who waits patiently
and without full knowledge in the wilderness for the occasion to fulfll his
messianic role — and then, unshaken ¢ven by his final temptation, makes a
dramatic stand on the pinnacl, demonstrating perfect obedience. ‘There is
25 real deliverance witnessed inwardly’, wrote the Quaker Penington, by
those that wait upon the Lord and are faithful to the leadings of his holy
Spirit’3

§rill, the most effective strategy Satan uses to prompt the reclusive Jesus

{0 move more deciively in establishing his kingdom i to remind him of
the career of the revolutionary martia leader Judas Maccabeus. In Book 3
(lines 165H,) Satan urges the slow-moving Jesus to seize the historical
moment and become a political activist like Maccabeus in order to free
2 Judaca in bondage under the tyrant Tiberius’s power and assume David’s
throne. One striking feature of Paradise Regained is the way i imaginatively

reengages issues of Milton's revolutionaty writings and experiences: nof only

his profound suspicion of temporal forms of regal power fas opposed to 2

more spiritual kind of imward powe), but also his own temptation in the
16405 and 1630s to become 2 politcal actvist and zealous radical who might
heroically free his countrymen from bondage by means of violent rebellion.
Jesus, however, remains unmoved even by polical temptations that most
dleady recall some of Milton’s deepest revolutionary yearnings. But 25 thi
interor epic dramatizes, there may be mote than one way to respond as &
revolutionary: waiting for things 10 be ‘fulflled in their due time’ Suggests
eather than polirical resignation, & prophetic sense of expectation partcularly
resonant in the culture of radical Puricanism.

Indecd, tempted by great spectacles of power, empire, and kingship, the
Jesus who waits patiently ke some Puritan saint, can firmly insist that his
time ‘is not yet come’ (3397) while also responding in a manner that is
ominously prophetic. Referring t0 the fulfilment of his kingdom in due
time, Jesus, who has read the Old Testament prophets n order to discover

his messianic identity (1.259-63), envisions his apocalyptic role n history

when he will dash ‘to pieces” all the kingdoms of the world; then he wil

not be found slack’ (3.398):

Know therefore when my season comes 0 sit
On David's throne, it shall be fke a tre¢
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Spreading and overshadowing all the earth

Or as a stone that shall to pieces dash |

All monarchies besides throughour the world

And of my kingdom there shall be no end. (4’.146—51)

Humb
truly ;;;:a? Ozsccug:_b];sus may b, but i tle in world history will be
e thrcatye];i : l],l.ca] prophecu;s like the one quoted above were
o referencentg %)lnlcal uses during the Revolution and Interregnum:
b popitc teXtO. ;plel 2:31-35 reca!ls Milton’s own polemical use of
wing th “vezpo n f's egr]y apocalyptic prose, where he had envisioned
the ‘Nebuchad:en O ISCrlpfures ot hrow down’ and ‘batter’ to pices
1:700). n his 1arzezars maﬁe of Laudian piscopacy (Animadbersions, CP
and, as the lines Pﬁﬁm the coming messiznic kingdom - an eteral one
arigin and power : OYek sugge, the only kingdom of genuine dine
oo a 1.;, ll( .ened to the S}lpematural stone of Daniel which
— Dewsburpor'a h‘mgdoms. During the Interregnum, the Quaker
Wi ZZlmh is True Prophgcie of the Mighty Day of the Lord
He Dore? meg ”tdg saints to “wait upon (the Lord] to be guided b):
Protectoraté a a’i alluding to Daniel 2:35, had warned the rulets of the
Kingdom of thg L?)Sfi setting up the Beast of Nebuchadnezzar since ‘the
o i o rsdees.,. sl dows e Kingdons of v
G millenar'w ole ljiart.h 84 Jesus's prophecy in Paradise Regained
after the Stuart l;{ln tlmpl%cat“’“sa would have had an ominous resonance’
il s s sim?ls orla:Flon when nonconformist telgious writers could
onady, T Kl‘ar u;d of unsettlng vision with regard to temporal
should un-kin themf;s of the earth.are afraid lest Christs Government
wodiin thge m, W;ote the, Puritan minister William Dyer in a tract
g nd P;’w;rhq Chnsys eternal kingdom to break mighty kings
‘Alas, what arzu lT hls et nde s fat”fchoing | Cor, 15:23)
Thro;es o Scea tne Cr'owns and Kingdomes of the world al{ thé
g e s E;:s gf Kings to Christ?.¢5 As a prophetic te);t whose
b L \ more vigorous] -
v;?;;::‘;nql‘;?:::tr :nd passvely resigned - than thge inwaZde;lngj ie(()jlitic:ﬁd

Jesus’s incrf:asintllml ﬁoem 1is ofe asaumed 10 be y
e mhergﬁ SHarp responses dramatize his vigorous polemical
poem full of dis than withdrawal or quiescence. This is 2 contentious
vehemence is 2 cfuuct'cla;‘d vrtal dueling; the Son of God rightous
later temptations N l?msmn of his contenious responses to Satan’s
vkl Her ,Saltncu ing the immensely attractive temptation to
inwardly, as Satan dan fLPpeals to 4 Jesus whose mind is often focused
walk', ‘;tudious mssslcnréesat?éhi?t::n? PI?CZOf ot e s

) ent O all thic oo
eloquence, and philosophy will make Jesus( li4ii:é’ Cﬂ:n;l;gel/f%rvmgg,
ithin
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(himself]" (283-4). To be sure, Satan’s evocation of Greek poetic arts,

political thetortc, and the wisdom of Socrates recalls some of Milton’s

own deepest intellectual and aesthetic yearnings, thereby creating an uneasy
nclusion of Socrates and his

ension 4t this point in the poem. Satan’s 1
philosophy is particularly shrewd since Jesus had earlier singled our the
poor Socrates for praise because of his suffering unjustly for ‘teuth’s sake’

(3.96-9). But for the Son of God, as for the cultured Quaker William Penn
in 1649, the austere Socrates 1 1 be singled out lss for his doctrine and
ore for his ‘divine, severe, Just, and slf-denying lfe": he is the just man
among pagans who most nearly resembles Milton's Jesus or the austere
Quakers themselves* Moreover, when Jesus here administers ‘2 sharp &
cortosive sentence’, as he dismisses Satan's atiractive temptation (pagan
cultute and learning he calls false, or lttl else but dreams, / Conjectures,
fancies, built on nothing firm’, 4.291-2), he dramatizes that fierce Miltonic
stance of polemical engagement: 2 countering of rhetorical extreme with
thetorical extreme and an instance of ‘the high and vehement specches of
out Saviour' which the controversialst admired in his prose.7 Milcon's
spiritual poem shows us the power of verbal weapons t0 unsede and
overturn,

In emphasizing that ‘he who receives / Light from above ... No other
doctrine needs’ (4.288-90), Jesus resembles in his polemical response
Milton’s Quaker contemporaries who, though thoroughly steeped in the

Bible and capable of quoting it to devastating effect, tended to emphasize

the Spiri’s inner llumination (and the Light within) above the leter of

Scripture, a5 Milton himself does in the Christian Doctrine$8 Jesus's

polemical response accords with Milton's radica reigious contemporaries,
moteover, in scorning verbal omament (‘swelling pithets thick-laid / As
varnish on 4 harlot's cheek', 4343-4) or what Fox called ‘great swelling

words of vanity', while praising the ‘majestic unaffected style’ of the

Hebrew prophets over classical oratory: ‘In them s plainest taught, and
| What rutns

easiest learnt, / What makes a nation happy, and keeps it 50,
kingdoms, and layscites flar’ (359, 361-3) Plain prophetic discourse was
< thetorical weapon exploitedin cadical religious writing and speaking
during the Interregnum and Restoration, Thus George Fox the younge,
who did not hesitate 0 admonish and instruct temporal authorities
including the restored monarch, wrote in 1660 that ‘hs the Lord shall

move us, we shall be willing to chow the governors in plainness, what

is wrong with them, and in the government. ™ It i in relation to this

contemporary milieu - whete we see evidence of continued polemical

engagement among radical religious authors during the Restoration -
political claims the austere Jesus makes

that we need to consider the
for the unaffected style and power of prophetic discourse which his own
‘sharp, but saving words’ (The Reason of Church-Govenment, CP 1:304)

in Paradise Regained exemplify.
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services whereby they are t0 glorific him; the on¢ Natural, and the other
Spiritualy and .. he makes use of both t0 ... destroy the Enemies of

jon is given, The first he employeth in shedding

his Kingdom, as occast
the blood of his malicious opposers, ... sometime, with hazard or loss

of their own’ By publshing Paradsse Regained and Samson Agonistes
together, Milton was making a highly provocative gesture: this poetic
volume itself could be construed as 4 deeply equivocal ot double-edged
response o the politics of the Restoration. The fit reader of Milton’s
volume is left to decide which kind of revolutionaty response - verbal
duelling ot iconoclastic violence ~ is more appropriate in an age of Royalist
ascendancy: at the end of his cateet Milton has given us a poetic volume
in which he represents both revolutionary responses with great imaginative
POWE.

Indeed, by publishing these two poets together, Milton scems even
more equivocal in his imaginatve and poliical esponses than his Quaker
contemporaries — especially 1 Restoration England. Yet it s worth noting
that the professed pacifism of the Quakers after 1660 was often at odds
with the militancy and fervor of their apocalyptic rhetoric which by no

means disappeared after the Interregnuas thete was in any case ambiguity

among Milton's Quaker contemporaries regarding the issue of pacifism,

Thus  year after Milton’s volume appeared, the prophetic Quaker writer
and leader Edward Burrough was depicted by Franais Howgill as a valiant
warrior and a mighty Samson destroying the Philistines ‘Heaps upon
Heaps' with the jawbone of an ss, while William Dewsbury could warn
ki Restoration countrymen in 1666 of the fierceness of the Lord's wrath
and the ‘terrible vengeance' with which he will manifest himself: ‘then
will he come upon you in the fearceness of his wrath, and break you to
pecees, like potsherds’, wrote Dewsbury of those who delight in pride,
pleasures, pomp, riches, and glory, in this present World'7s Likewise
Ellwood, imprisoned with other Quakers in 1662 (afte being employed
by Milton) and feling acurely a sense of the “horrid impetes of the age’,
observed in verses written to console himself, ‘That speedy vengeance He
will take on all / Who persecute His sais and them enthrall.76 Even after
the Restoration, the zeal and violence of Quaker language and exhortation,

aimed at engaging an ungodly stae and world, was often fucled by 2

yision of divine power, judgment, and vengeance ot far removed from

the cataclysmic vision and language of Milton's play dramatizing the

destruction which has ‘come speedy’ upon ungodly ‘mortal men / Fallen

into wrath divine’ {16313}

There is, then, 2 profound indeterminacy about Milton's 1671 volume

in terms of political message and imaginative response. Thi indeterminacy

we should resist resolving by insisting that the poet's poliica and religious

radicalism after the Restoration can be firmly aligned with one prophetic

poem and its heoic vision more closely than with the other, By publishing
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